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 For some time now, a few of the Sisters have raised the question: what motives should they 

have in casting their vote for those who are to be received into the Novitiate and for those who want 

to be admitted to Profession?  Even though this is a very old question inasmuch as it was posed to me 

long ago, nevertheless, I have had little time to think about it and I have remained in your debt until 

such time as I should give my answer.  I say that the motives that one ought to have in casting her vote 

should be based on considerations.  The first is that the person must be truly called by God and the 

second is that she ought to have the dispositions necessary for your way of life. 

 I am offering my thoughts at this time because it seems more apropos to talk about this 

subject in a conference and a less formal atmosphere than doing it in a sermon.  So, in this way, this 

matter can be treated more openly and freely.  The novices will be addressed in the first part of the 

question, but with regards to the second part they will have to have patience for a year when we will 

come back to it if needs be. 

 Now then, with reference to the first point (v2), that a person must be truly called by God to 

be received into the community.  When I talk about this call and vocation, I am not referring to the 

universal vocation by which Our Lord calls all men and women to the Christian life (v3 and 4), for 

that is too general.  I am not even talking about the very provocative gospel saying:  "Many are called, 

but few are chosen" (n2).  God calls all men and women to be Christians because he "wants" to offer 

eternal life to "everyone" (n3), and even despite that, not everyone comes.  From all who are invited, 

"few are chosen."  I mean there are some who follow the attraction of God, but few are chosen, few 

come in comparison to the number called.  This first point is very general and even formidable.  

 However, we are speaking more specifically about these vocations.  "Many are" truly "called" 

by God to religious life but, nevertheless, there are only a few who stand firm (v5) and persevere in 

their vocation.  They are really called but, even though they have begun well, they are still not faithful 

in corresponding to the grace or persevering in doing what can conserve their vocation and make it 

true and firmly founded.  Again, there are others who, while not being really called, have come, and 

they have been chosen and their vocation has been approved and accepted by God.  And this is a 

further point!  Some of these come through weariness and disgruntledness to religious life.  Even 

though it might seem that these vocations are not the best ones, still it has been found that some who 

so enter have been called and chosen.  And there is still another point.  We will take all these points 

one after another and try to become acquainted with them all so as to see and find the good vocation. 

 Still, many have been induced to enter religious life because of some accident and misfortune that 

they have had in the world:  some for reasons of health, or loss of physical beauty (v6) from which 

oftentimes a truly good vocation arises and, even if they might have a motivation that is not good in 

itself.  Nevertheless, God uses it to call such persons (v7).  However, these are some of the inscrutable 

means that are the ways of God (n4).  There is not a more admirable, beautiful and lovable reality 

than the variety of vocations and the means that God uses to call his creatures to his service, and these 

must be honored and esteemed by us fellow humans. 
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 Do you see then how great a thing this is and yet so difficult to recognize a true vocation?  

Nevertheless, it is the first thing that is required in order to cast one's vote, to know whether this 

woman who is being proposed is truly called and whether her vocation is a true one.  How then, while 

having so great a variety of vocations and so many different motivations, can we distinguish the good 

from the bad?  And how can it be done without being fooled (v8)?  Even if it seems that it might be 

very difficult, it is not such that we are entirely devoid of ways of recognizing when a vocation is a true 

one.  For, among the many that I could cite, I will mention one, for it is the best of all.  A true 

vocation is nothing other than a strong, unchanging will that the person who is called possesses, so as 

to want to serve God in the way and in the place where the Divine Majesty calls her.  This is the best 

sign that one could have to know when a vocation is true. 

 However, note when I speak about a strong and unchanging will to want to serve God (v10) in 

the way I told you.  I do not mean that she would do everything from the very beginning that is 

necessary in her vocation with such a firmness and constancy of will that she is free of all difficulties 

and distastes in what concerns her vocation.  No, I do not mean that; still less that this firmness and 

constancy of will be such that she is devoid of committing faults, nor so strong that she would never 

waver or falter in the undertaking she has taken on herself to practice the means that could lead her 

to perfection.  Oh!  No indeed!  That is not what I want to say.  For every human person is subject to 

passions, changes, and ups and downs.  We are such that today we like one thing that we will not like 

tomorrow; one day is never the same as another (v11).  Today we love humility and will say that it is a 

really desirable virtue, that it is the most beautiful and most necessary virtue of all and at this time we 

would like to use all our strength to acquire it.  On the following day, it will be very distasteful to us, or 

at least we will not prize or think as much of it as we did yesterday.  It will be said that it is certainly a 

great virtue, but even if it be great it will no longer be judged as the most desirable of all because to 

acquire it we must suffer, which is unpleasant.  Then, after that, it is not even noticed, or only slightly 

at best.  Do you see how changeable and inconstant we are?  We shouldn't judge the strength and 

constancy of the will for a good that was embraced at an earlier stage by such emotions and feelings.  

However, we must consider whether amid the variety of differing emotions and feelings (v12) the will 

remains strong to the point of not quitting the good that had been embraced at an earlier time.  Even 

if she feels disgusted or very cold in her love for humility, she doesn't on that account stop using the 

means (v13) that she knows or are marked out to acquire it.  It is there that we discover the constancy 

of the will.  And if it is to be a sign of a true vocation, it ought not be a visible constancy but be found 

in the highest part of the human spirit such that it produces effects. 

 To know whether God wants us to be a religious, we must not wait for the Divine Majesty to 

speak to us in some sensible way or that he send from heaven some Angel to point out his will for us. 

 Even less so is there any need to have some private revelations about it.  There is no need to have 

ten or twelve theologians from the Sorbonne ponder whether this is a true inspiration or not or 

whether it must be carried out.  However, we must cultivate and correspond with the first impulse.  

Then we must not be troubled if any distaste or coldness comes after that.  For, if we always try to 

keep our will very firm in wanting to discover the good that has been shown to us, God will not fail to 

make all redound to his glory.  Now when I say this, I am not only speaking about you (v14) but also 

about women who are still in the world for whom we must show a concern and a desire to help them 
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with all their truly good intentions.  When they experience the first impulse a bit strongly, nothing 

appears difficult for them; it seems that they can overcome every difficulty.  But when they experience 

ups and downs and when these feelings are no longer felt in the lower part of their nature, it seems to 

them that all is lost and that all should be left behind.  For they want to enter at one time and they 

don't want to at another.  What they are experiencing, then, is not enough to make them leave the 

world.  They say:  "I want to enter very much but I do not know whether it is God's will that I be a 

religious, since the inspiration that I feel right now doesn't seem strong enough.  It is true, in fact, that 

I have had stronger desires than now, but since they don't last (v15), it makes one doubt if it is a true 

inspiration.  I have spoken about it to my parents or even to someone I don't remember who, where 

they are very supportive of me, but even that has passed, which leads me to believe that such an 

inspiration is not from God."   Finally, it becomes necessary to examine everything a thousand times 

in order to know whether they should follow this inspiration. 

 Certainly, when I come across such persons, I am not at all surprised with their fits of distaste 

and lukewarmness.  Still less do I believe that their vocation is less true because of them.  But the only 

thing to be done in such a case is to take the time to help them by informing them not to be surprised 

in any way with these moods (v16) and ups and downs.  Then encourage them to remain firm in spite 

of them.  "Pay no attention to them," I tell them.  "If you have been convinced by your parents, or by 

whomever, to become a religious, didn't you feel the inspiration or the impulse in your heart for the 

quest of so great a good?"  They say, "Yes, that is in fact true, but even that has disappeared."  "Yes," I 

rejoin, "perhaps the strength of the feeling but not in such a way that no affection for it still remains, 

since you say that you always feel, I don't know how to describe it, drawn in that direction."  You say, 

"What troubles me is that this attraction doesn't seem strong enough for such a drastic step."  But I 

answer this type of person:  "Don't be troubled by your feelings, don't pay too much attention to 

them.  Be satisfied with the firm resolve of your will, which amidst all that does not in any way lose 

sight of its primary goal or the love for it.  Be very careful about cultivating and nurturing well this first 

impulse.  Don't be anxious, no matter which direction it comes from.  For God has many ways of 

calling his servants and using them for his service (v17).  Sometimes he uses sermons that are cast into 

the soil of hearts like a divine seed by the mouths of preachers (v18).  But God does not only use this 

one way to call his creatures to his service, even though it is one of the chief ways and one which he 

uses more than any other to convert non-Catholic Christians and the unbaptized and not only to 

make them Christians.  Moreover, many have been touched and called by God to specific vocations 

through preaching, like Saint Nicholas of Tolentine was while listening to the sermon of a good priest 

who preached about the martyrdom of Saint Stephen.  While hearing that Saint Stephen saw the 

heavens that were opened and the Son of God seated at the right hand of his Father (n5), he was so 

touched that he resolved at that very instant to leave the world.  From that moment on he never 

rested until he became a religious.  What happened after having made known his intention and on 

being received, he became such a good religious that he lived and died in a most holy way.  The 

example of those who have been called by God like him through preaching are almost too many to 

be counted. 

 Others have been touched by reading good books, still others by reading the holy Gospel, 

like Saint Francis and Saint Anthony, who heard these words read:  "Go, sell all that you have and 
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give it to the poor and follow me" (n6) (v19) and "Whoever wants to come after me, let him deny 

himself, take up his cross and follow me" (n7).  Many others with admirable courage would leave 

everything and do what Our Lord commanded them in the reading. 

 You know how two gentlemen on reading the Life of Saint Anthony were so touched by God 

that they left the service of the emperor of the land at that very instant in order to serve God (n8).  

Certainly, among all the books, the great Guide for Sinners by Granada has served to help many 

make a firm decision to leave the world and become religious, so many have assured me of this.  It is, 

in fact, an excellent book where anyone can find the most admirable and penetrating thoughts (v20) 

that could be put in writing.   

 You have read the life of the Blessed Father Ignatius of Loyola (n9), Founder and first Father 

of the Jesuits.  He was touched by God through reading.   

 There are others who were touched by misfortunes, disasters and afflictions which happened 

to them in the world that caused them to despise and abandon it.  Our Lord has often used such 

means to call many persons to his service who would not have been able otherwise.  For, even though 

God is all-powerful and can do whatever he wants, yet he does not want to take away our freedom 

that he has initially given us.  When he calls us to his service, he wants us to come of our own good 

will and not through force or constraint.  For, though they might come to God out of disgust for the 

world which has misused them or even because of some trials and afflictions that have caused them 

anguish, so that does not prevent them from giving themselves to God in total freedom.  Most 

assuredly, many times such persons as this have certainly succeeded and have been great servants of 

God.  And even sometimes they become greater than those who have entered for more appropriate 

reasons.  Perhaps you have read what Platus (n10) tells about a gentleman brave (n11) in the eyes of 

the world, who one day being well-dressed and well-groomed and mounted on a horse (v21) put all 

his attention into pleasing some women with whom he was flirting.  And while showing them his 

bravado, it just so happened that the horse bucked the rider and threw him into a mud-puddle, which 

left him muddy and dirty.  This young man was so ashamed and upset by this accident that, full of 

anger, he resolved at that very moment to become a religious, saying:  "Oh!  What a traitor you are, 

Oh World!  You have mocked me, but I will really mock you; you have tricked me, but I will in fact 

trick you with another, for I will never have anything to do with you again.  From this moment on, I 

am firmly resolved to become a religious."  And he was in fact received into a community where he 

lived a very holy life even though his vocation came about through disgust (v22). 

 There have been others whose motivations were worse than his.  I heard a Capuchin tell 

something that happened not too long ago.  This is why I can so easily tell you about it.  This good 

Father told me that a gentleman, who was brave in spirit and in body as well as of good health, upon 

seeing a group of Capuchin friars pass by, said to his friends, a few young noblemen who were with 

him:  "I would like to know how these barefoot men live.  In light of that, I am going to join them, not 

with any idea of staying there forever but only for three or four months to observe all they do so that I 

can laugh at them and mock them afterwards with you."  Having put his plan together, he followed 

through on it very strongly and firmly and so well that after a time he was received.  But Divine 

Providence, which was using this means to draw him away from the world (v23), blessed and turned 

his vocation around by converting his goal and motivation from something bad to something good.  



    The Seventeenth ConferenceThe Seventeenth ConferenceThe Seventeenth ConferenceThe Seventeenth Conference 
 

 

 

 
 218 

Truthfully, his motivation was very bad, wanting to enter a religious community to see what they do 

there with a plan to leave so as to laugh and mock the community with his friends.  It was bad, but 

God changed it.  This is what he did:  the young gentleman thought that he would fool the others, but 

he himself was fooled.  After spending a few days with the community, he was suddenly and 

completely changed and persevered faithfully in his vocation, and since then has been a great servant 

of God (v24). 

 Here again is an example from our times.  The Father General of the Feuillants (n12), who 

was truly a great servant of God and a person of great holiness (whom I have known and heard him 

preach), nevertheless entered the service of God with a motivation that was not good.  For it seemed 

that he was looking for honor and convenience rather than being called by God.  He bought his own 

abbey, or better, his father bought the abbey for him.  Likewise, his vocation was blessed and turned 

around by God.  He reformed his life and has been a mirror of virtue.  And he is the one who 

reformed the Feuillants and restored them to their first perfection. 

 There are others in addition to those whom we have talked about whose vocation is no better 

in itself than those mentioned.  There are those who enter religious life because of some bodily or 

natural defect, such as lameness, lack of vision in one eye or ugliness and so on.  The worst of it is 

that they are brought there by their parents (v25) who, when they have children who have these 

defects that we are speaking about or others, leave them by the fireside, saying that they are of no use 

in the world and that they must put them in a religious community, that they will be too much of a 

burden at home (v26).  With that, they take great pains to find some benefices for them.  The 

children, whose fathers should really take care of them, allow themselves to be taken where their 

fathers please, with the hope of living off the goods of the Church.  Others have a great number of 

children.  "Oh, well!" they say:  "Our home must be rid of them; we will send the younger ones to a 

religious community so that the older ones might have everything and can make a place in the world 

(v27).  They will be good for the Church, they will live very well within the Church."  However, very 

often God makes the greatness of his mercy and clemency appear in these children by making use of 

these intentions, which in themselves are not good, forming these persons into great servants of his 

Divine Majesty, which becomes wonderfully visible in them. 

 So the Divine Builder is delighted to build beautiful structures from very warped wood that 

appears to have no worth in earthly terms.  It is very similar to a person who knows nothing about 

woodworking but upon seeing some warped wood in a carpenter's shop would be surprised to be told 

that a beautiful piece of work can be fashioned from it (for he might say, "Oh God!  If this is what you 

are telling me, how many times must the plane be used on it before the work (v28) (that you have 

spoken to me about) can be completed?")  But Divine Providence, generally speaking, forms 

beautiful masterpieces from warped wood.  Summing up, he brings to his banquet the lame and the 

blind (n13) to make us see that it doesn't matter if we have two eyes or legs to enter Paradise.  It 

would be far better to enter there with one leg, one eye and one arm than to have two and perish 

(n14).  Oh God!  (There is) no comparison; it is much like the saying goes.  For different kinds of 

people often enter the religious life bringing forth great fruits and persevering faithfully in their 

vocation. 
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 There are others who have indeed been called; however, they have not persevered.  After 

some time they abandon everything.  We have an example of this in Judas, whom we cannot doubt 

was really called.  For, Our Lord chose him and called him to the apostolate with his own lips (v29) 

when he says:  "I have chosen you; it is not you who have chosen me" (n15), for "No one can 

approach" God if he is not called by him (n16).  The spouse says:  "Draw me" and I will run "after the 

smell of your perfume" (n17), which shows that she must be attracted before beginning to run.  Most 

assuredly, when Our Lord tells his Apostles that he has "chosen" them, he makes no exceptions.  He 

was speaking about Judas as well as the others.  Thus, he is truly called and Our Lord could not be 

mistaken in choosing him, for he possessed the gift of discerning the spirit.  How did it happen then 

that, even though he was called, he did not persevere in his vocation?  Don't you see that he abused 

his freedom and did not want to use the means that God was giving him for this calling?  Instead of 

accepting them and using them for his own profit (v30), he became completely the opposite by 

abusing and rejecting them, and he was all the more lost.  It is quite certain that when God calls 

someone to some vocation, he obligates (v31) himself thereby through his Divine Providence and 

prudence to give all the helps needed to become perfect in that calling.  When he calls someone to 

be a Christian, he is obliged to offer everything needed to be a good one; likewise, when he calls 

someone to be a priest or a bishop, he is obligated to give all the means necessary for their office.  

And likewise, when he calls someone to be a religious, he promises them at the same time to give 

them the means required to become perfect in this vocation. 

 For when I say that Our Lord is obligated, you must not think that it is we who obligate God 

to do this by drawing us to religious life, for we cannot obligate God as we obligate one another.  

However, God obliges himself by himself alone.  He empowers and calls himself forth to do this 

from the "very depths" of his infinite goodness and "mercy" (n18) suchwise that on my becoming a 

religious, Our Lord is obligated to give me everything that I need to be a good religious, not at all as a 

duty, but from his mercy and infinite Providence (n32).  It is very much like a king drafting soldiers 

for war; his foresight and care (v33) demand that he arm them well.  However, if he would not do it, 

he would be charged with a great lack of foresight inasmuch as they joined him expecting that he 

would give them all the arms they needed to fulfill their responsibilities as an army (v34). 

 But Divine Providence never fails in either caring or foresight with reference to our 

discussion.  In order to help us believe all the more, Divine Providence obliges itself suchwise (v35) 

that we must never think it is God's fault when we do not succeed very well.  Remember that when I 

say that God is obliged to give us the help we need in being called by him to some vocation I do not 

intend to imply that he only gives them to those he has promised.  Oh, no!  I would be wrong, since 

he oftentimes has given them and gives them a second time to those whom he has not promised and 

to those he is not obliged to give them.  Here is an example:  There is a man whom God has not 

called to be a priest or a bishop, and yet, knowing that there is some benefice or episcopal see open, 

hurries to court and uses everyone in the king's favor to get it.  Finally, through the influence of many 

people, he is made a bishop.  But God had not called him to be a bishop and, therefore, is not 

obliged to give him what is necessary to be a good bishop.  So, he does not always give them.  But, 

however, sometimes the generosity of God is so great that he does not allow this to stop him as if he 
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were obliged to do so.  Likewise, he never fails those whom he has chosen.  What I have said about a 

bishop also applies to all types of vocations. 

 There is still another thing to be aware of, which is that God is not obliged to fulfill all these 

requisite conditions immediately, nor to make them perfect in their vocation instantly.  Otherwise, it 

would be a mistake, for religious orders would not be called hospitals, as is the custom.  I have 

already shown elsewhere that religious orders have been called hospitals in every age and religious are 

known by a Greek word which means healers because they are in a hospital to heal one another like 

the lepers of Saint Bridget (n19) (v36).  We must not think then that by entering religious life we are 

instantaneously perfect, but rather that we come there to aim for perfection.  Our community, no 

more than any other religious community, is not a group of perfect women but rather a group of 

women who are aiming at and tending toward perfection.  It is a school where we come to learn 

about the means that we must use to become perfect.  To do this, we must have a strong and constant 

will to take hold of these means for perfecting ourselves that are offered in accord with our vocation 

and the community to which we are called. 

 Therefore, it is not the tearful, sorrowfilled and sighing person who is the best one called; nor 

those who are consumed mostly with the cross, nor those who will not move from the chapel, nor 

those who are always in the hospital, nor even those who begin with a burst of fervor.  We must not 

pay any attention to the tears of the weepers, nor listen to the sighs of the sighers, nor look for bearing 

and deportment to find those who are truly called.  But we should look for those who have a good, 

strong and constant resolve to be healed and who because of that resolve work faithfully to recover 

their spiritual health. 

 Furthermore, we must in no way mistake as a sign of a good vocation those fervors that might 

make one discontent in her vocation and permit one to be consumed with some desires that are vain 

and only apparently good at best for a greater holiness of life.  For while they are taken up with 

looking for what is most often not the best, they do not do the things which can make them perfect in 

the vocation that we have undertaken.  We have an example of this very thing in the young Oratorian 

priest who was so fervent that it seemed to him that the Oratorian way of life was not perfect enough 

to satisfy his fervor.  This is why he thought that he ought to leave them to enter a formal religious 

order (n20).  On seeing this, the good Father Philip Neri (n21), who was his Superior, took him there 

himself.  But on seeing this good religious entering with great fervor the place in which he foresaw that 

he ought not be, he wept bitterly.  However, the good religious of this community, thinking that this 

came from the abundance of consolation that he was weeping, said to Father Philip Neri:  "My 

Father, the consolation you are feeling must be very great indeed!  It seems to us that you ought to 

moderate your tears a bit and not allow them to flow so abundantly."  The blessed Philip Neri, 

illumined with a truly divine light, told them:  "Oh! I am not weeping because of the consolation I am 

feeling.  I am shedding tears of compassion on seeing this young man leaving one way of life so as to 

begin another, and while entering it with great fervor, he will nevertheless not persevere here."  What 

happened later was what he had predicted. 

 Just as the judgments of God are hidden and secret, so you will see that some who enter a 

religious community in a spirit of spite or mockery will persevere there; and others, indeed called and 

having begun with great fervor, end badly and leave everything.  It is then a very difficult thing to know 
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if a young woman is truly called by God so that you might cast your vote for her (v37).  For, if I do in 

fact see her as fervent, perhaps she will not persevere.  That would be a misfortune.  You are not 

allowed to give her your vote unless you see that she has this constant will of wanting to be healed and 

her wounds to be taken care of.  For, if she wants to receive the help that Our Lord is obliged to give 

her, she will persevere.  Likewise, even if he has not promised them to her, thus under no obligation 

to her inasmuch as he has not called her, nevertheless she can be made capable of receiving them.  

But if she does it only for a time and does not persevere after several years, that is her fault!  You can 

do nothing about it.  She is the cause of it, not you.  This, then, is the end of the first part of the 

conference.  But before beginning the second, the novices will leave and will pray to God for us while 

we speak about the second. 

 There is nothing more for me to say except to speak to the Professed Sisters, which is the 

second part, so as to know the qualities that the young women ought to have who are to be received 

into the Novitiate; and thirdly, those who are to be admitted to Profession.  With reference to 

reception, I scarcely have anything to say because these women who come from a good background 

can hardly be known very well.  Speak to them:  they will do whatever you want.  They are like Saint 

John and Saint James, whom Our Lord asked if they could drink from the very cup of his Passion.  

They answered boldly and frankly:  "Yes" (n22) and then they abandoned him on the night of his 

Passion.  These women do the same.  They say many prayers, make many reverences, they show so 

much good will and I know not what, so that they cannot be dismissed.  In fact (v38), it seems to me 

that one ought not give much weight to this.  I say: "It seems to me," for I am not speaking to you now 

as one preaching God's word but in a simple conference in which everyone offers his opinion.  This 

is why I am not saying that one should not do it.  I am speaking here about the interior life, for it 

certainly is difficult at such a time to be able to know them well, especially the women who have come 

a great distance.  All that one can do is to know who they are and about things that concern their 

exterior and temporal side of life, then to welcome them and give them their first responsibility.  If it 

concerns women of the neighboring area, one can observe their ways of doing things and by talking 

with them you can get to know something of their interior life.  However, I find that it is still very 

difficult, for they always put on the best appearance and bearing they are able to. 

 It seems to me with reference to physical health or bodily infirmities not much consideration 

ought to be given to that, inasmuch as your community can accept the weak and the simple as well as 

the strong and healthy, since the community was founded in part for them, as long as their illnesses 

are not so serious as to make them incapable of observing the Rule and unable to do what their 

vocation asks of them.  Except for that, I would never refuse them my vote, not even if they were to 

have only one leg, or if they were blind, or if they were to have only one arm or one hand.  If 

notwithstanding that, they would possess all the other qualities required for this vocation, I would give 

them my vote.  And do not let human prudence appear on the scene and ask (v39):  "If such persons 

should present themselves, must we accept them?"  My answer is:  "Yes, provided," as I have already 

said, "that they would have the qualities of spirit that are required in this vocation."  "But if all were 

blind or sickly, who would take care of them?"  Don't trouble yourselves about that.  That will never 

happen.  Leave all your cares to Divine Providence, which knows well how to provide such care and 

will call forth the strong that are needed to care for them.  When sickly persons come, may God be 
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praised.  If healthy persons come, so much the better.  The world raises such questions when it sees 

many persons entering religious life by disapproving their leaving behind of the world.  The world 

asks:  "And if every person were to become religious, what would happen to the world?  Who would 

take care of it?  We will see it come to an end in a short time."  Again they ask:  "Who will feed 

them?"  Oh!  human prudence, do not worry about that, for it will never happen.  There will always 

be enough people living in the world. 

 There was a young blind woman who came to our community in Paris while I was there.  

Many people became involved in order to receive her.  She was a very good young woman and I 

wanted very much to be able to console her.  Truthfully, if she had not fulfilled some of the 

conditions that would have prevented her from entering, I would have given her my vote 

notwithstanding the fact that she was blind.  Summing up then, illnesses (v40) that do not prevent one 

from observing the Rule ought not to be considered in our communities.  This is all I want to say on 

the first question. 

 Let us go on to the second, which is about receiving a woman into the Novitiate.  Again I do 

not find any great difficulties here.  Nevertheless, one ought to give more consideration than when 

they entered the postulancy, for there are more opportunities to observe their moods, their actions 

and their habits (v41).  It will be more manifest whether they are easily angered or overly self-

indulgent or other such passions; but all that should not prevent them from being admitted to the 

Novitiate; nor should it hold Sisters back from making their vows, as long as they have a good will to 

make amends, to be submissive and to take the medicines and medications needed for their healing.  

And even if they had a distaste for these medicines, or if they take them with great difficulty, that is 

unimportant, provided that they do not stop taking them.  Medicines are always bitter to the taste and 

it is impossible to take them with the same composure as one that is more pleasant to the taste.  But 

that does not mean that they should not be allowed to do their work.  For when they make the 

person better, it is because they involve much effort and struggle.  It is the same with a woman who is 

very emotional and is easily angered.  Perhaps because of that she commits many faults.  She will lash 

out ten or twelve times a day.  But even with that, if she wants to be healed, corrected and humbled, 

and these are the medicines for her cure, however much she might accept them with difficulty, and 

even be angered a bit, she must not be refused her vows, for she not only has the desire to be healed 

but she even takes the medicines that are given her for that purpose.   

 There are others who have been brought up badly (n24), trained badly, who have a rough and 

earthy nature.  There is no doubt at all that they will have more difficulty and trouble than those who 

have a more gentle and docile nature.  They will be more prone to commit faults than those who 

have been brought up better.  But if in fact they want to be healed by showing a firm will in wanting 

the medicines that might be painful for them, I would give them my vote notwithstanding their 

failures.  For these persons, after much hard work, bring forth the greatest fruits in religious life and 

become great servants, both serving God and acquiring firm and solid virtues.  The grace of God 

supplies what is lacking, and there is no doubt at all that very often where there is less help from 

nature there is more from grace (v42).   

 Moreover, we must not refuse women from being received into the Novitiate who have many 

bad habits, a rough and uncouth mind, and who visibly reveal that they have many passions (for when 
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one is afraid, one turns pale; when someone informs us about something which irritates us, one's face 

flushes red; or when anger brings tears to one's eyes).  All this should not prevent us from giving them 

our vote, as long as these women want to be healed.  Summing up then, to receive a woman into the 

Novitiate, all we have to know is whether she has the good will to live in great submission, using the 

means that will be given her in order to become perfect.  Having that, I would give her my vote (v43). 

 This, then, is the conclusion of our treatment of the second reception. 

 Now we come to the third point, which is a matter of great importance with reference to the 

profession of a Daughter.  Much greater attention must be given it.  It seems to me that three things 

ought to be done in relation to it.  The first is that the women who are proposed for Profession 

should be healthy, not physically, as I have already discussed (for I would not even consider it, if there 

were no reasons that merit it).  I am speaking about a healthy heart and mind (v44); i.e., they should 

have a heart well disposed to live a life of compliance and submission.  The second is that they 

should have a good mind.  When I say good, I do not mean a lofty intellect, which is ordinarily very 

vain and self-sufficient.  When these women were in the world they were storehouses of vanity and 

they came to religious life not to humble themselves but as if they wanted to give lessons in 

philosophy and theology with the wish to lead and govern everyone.  We must be watchful for this 

kind of mind, not that they should not be received, for if it is discovered that they are able or want to 

be converted and become humble, they might be able with time and the grace of God (v45) to 

undergo this change.  While in the world they were a storehouse of vanity; now in religious life they 

should become a storehouse of humility.  This will undoubtedly happen if they use very faithfully the 

medicines that will be given them for their healing (v46).  It is a truism that the religious who is faithful 

in small things, God will set over even greater (n24).  When I speak then about a good mind, I mean 

a well-balanced one (n25), neither too lofty nor too sublime.  Certainly, when a woman has such a 

mind, it is a good sign, for these minds are always doing a great deal without them even knowing they 

are doing it.  They apply themselves and devote themselves to developing solid virtues.  They are 

flexible and offer very little opposition in directing them, for they understand well how good a thing it 

is to allow ourselves to be directed. 

 The third thing that must be looked at is whether this person has worked hard in her year of 

Novitiate; whether she has suffered (v47) patiently and profited greatly from the medicines that have 

been given her whose effects have caused her to leave her sickness behind; whether she has carried 

out the resolutions she made on entering the Novitiate by changing and growing with reference to her 

bad moods and inclinations, since that is the very purpose of the year of Novitiate.  If it is evident that 

she faithfully perseveres in her resolution, that her will remains firm to continue on, and if it is 

observed that she is applying herself to this re-formation and is forming herself according to the Rule 

and Constitutions, and that this resolve always perdures of wanting to do better, this is a good sign and 

a good indication to give her your vote (v48) to make her profession. 

 You say that it is very clear that this person is working on her change of heart and it is evident 

that she has goodwill, but even with all this she does not stop committing serious and frequent faults.  

How can one know if she has this goodwill to change her heart, especially since she has committed 

faults so often during her year of Novitiate?  Don't you see, even though during that year she should 

have worked on changing her ways and habits, this doesn't mean that she would not fall nor that at the 
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end of the year she must be perfect.  Look at the sacred college of Our Lord, the Apostles.  Even 

though they in fact had been called and all of them had worked on the changes of their lives, how 

often they committed faults and not only in the first year, but even in the second and third year.  All 

of them spoke and promised wonders even to follow Our Lord into prison and death (n26).  Then 

on the night of his Passion, when their good Master was arrested, they all abandoned him (n27) (v49). 

 Even those three that Our Lord loved the most, it seems to me, and to whom he had confided his 

saving plan, taking them with him to Mount Tabor, to the Garden of Olives; even those three, I say, 

who seemed to be stronger so as to be able to resist the movements of their passions, were the very 

ones who committed the greatest faults.  How many faults didn't the glorious Saint Peter, who was so 

fervent, commit?  Certainly, he was extremely subject to committing serious faults, but he wasn't 

rejected by Our Lord for that, because he knew that he always had a purpose of amendment that was 

firm and constant.  He committed some great faults during his Novitiate, but still greater ones during 

the next year, and the greatest of all in the third year, for it was here that he denied his gentle Master 

and Lord.  His temperament was in part the cause of his committing serious and frequent faults.  

Saint John, who was by nature more gentle, was not as prone to these sudden outbursts.  Still, this did 

not stop him from leaving his Master and fleeing with the others even though it wasn't for long, for he 

came back and would never leave him again.  But Saint James not only abandoned him when death 

confronted him but did worse than the others, for he did not return to look for him.  Faults, as have 

been mentioned, ought not to be the cause for rejecting a person, when despite them all, she is firmly 

committed to correct them all and wants to use all the means given her for this purpose.  This is all I 

have to say about the conditions that these women who want to make Profession ought to fulfill and 

what the Sisters ought to be aware of on the question of their giving their votes.  I have nothing more 

to say now on this subject if there are no more questions. 

 You now ask what should be done if there were a person who was severely troubled about 

little things, whose mind is very often full of worry and anxiety and amidst all this shows very little love 

for her vocation and who, after this has passed and her heart has grown peaceful, has promised to do 

wonders?  It is clearly certain that such a person being so changeable is not fit for religious life.  But 

even with all of this, does she want to be healed? (v50)  Does she in any way desire that the medicines 

required for her healing be applied?  If not, she must be let go.  You say, "One does not know 

whether this comes from lack of a will to be healed or whether she really doesn't understand what 

true virtue is."  Don't you see, if after having made it very well understood what she must do for her 

change of heart, she does not do it but remains incorrigible, you must reject her (v51), especially 

because her faults, as you say, do not proceed from a want of judgment or from not being able to 

understand what true virtue consists of, still less from not knowing what she must do for her change of 

heart.  It is from a defect of will that does not possess the perseverance and constancy to use what is 

known to be required for a change of heart.  And even though she says sometimes she will climb 

mountains or do wonders, she does not do it but perseveres in the lack of firmness of will, I would 

not give her my vote. 

 You tell me, further, that there are those who are so overly self-indulgent that they cannot take 

it when they are corrected without becoming upset and that it very often makes them physically ill.  If 

that's the case, they must leave.  For if they are sick and do not want the medicines to be applied for 
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their healing, it is perfectly clear that by so doing they want to remain incorrigible, giving no hope of 

their ever being able to be healed.  With reference to self-indulgence, it is a great evil, so much so that 

it takes a great deal of zeal to overcome it (n52).  Self-indulgence, both in spirit and body, is one of 

the greatest stumbling blocks there is in religious life.  Therefore, very great care must be taken not to 

receive those who are afflicted with it.  Self-indulgence of the spirit is again more dangerous than that 

of the body inasmuch as the human spirit, being more noble than the body and with the disease 

afflicting it, is more difficult to heal.  If, then, a person who has this disease refuses to allow the proper 

medications to be applied to herself, I would not give her my vote.  Why?  Because by not using the 

remedies necessary for her healing, she cannot be freed from her illness or recover her health. 

 Again you ask what should one think about a woman who often reveals by her words that she 

regrets having entered religious life?  Certainly, my dear Daughter, if she continues in this distaste of 

her vocation and regrets her decision, and if one sees that this makes her careless and indifferent in 

being formed according to the spirit of her vocation, she must leave (v53).  You say, how can anyone 

know if this comes from religious exercises (n28) or a temptation?  This question is a good one, but it 

is a very difficult one.  However, it can be known from the profit she derives from this way of 

thinking, distaste or regret, if she discovers such a thing with simplicity and if she is faithful in using the 

medicine that will be given her for it.  For God never allows anything to happen to us that he does not 

want us to profit from.  This happens when we are faithful in discovering it and, as I have said, are 

ready to believe and do simply what we are told.  This is the proof that this person comes from God. 

 But when we see that she follows her own judgment, that her will is disoriented and malformed, 

persevering in its distaste, then the whole thing indicates a bad state (v54) and she is, as it were, 

helpless. 

 With reference to a person who laughs about everything that is told her, as you say, you must 

ask her what she is laughing about.  She says she doesn't know.  Nor do I know what she is laughing 

about.  You say that nothing of what is said to her has any effect on her.  She goes on doing what she 

was doing.  Does she profit from what is said at all or change her ways from the correction given her? 

 Does she think more of her own way of thinking and judgment than the guidance offered her?  Is 

she simply incorrigible?  If that is the case, I would not give her my vote.  But if she would like to 

change her ways and wants to be healed, in such a case I would find no difficulty in giving her my 

vote.  But you tell me, my dear daughter (v55) that she has such a lofty opinion of what she does that 

that could be the reason why one does not see how she would do anything that someone else wanted 

her to do.  For, if she wants to be a saint in a particular school of holiness, that is something else; but 

truthfully, these particular schools of holiness are always to be feared.  If anyone wants to be holy in 

the truest school of holiness, they ought to do it in the ordinary way, like that of Our Lord and Our 

Lady.  Moreover, holiness is never acknowledged by those who are saints.  Those who are saints are 

the least ready to think themselves to be such.   

 What are you saying, my dear Daughter?  Do you want to be told how to recognize such 

spirits in order to give your vote in good conscience because you are not able to recognize such spirits 

except by way of the Superior?  You must carefully observe them, my dear Daughter, and then you 

will be informed about them in Chapter.  For what are Chapters for except to listen to the opinion of 

all the Sisters so that you might better determine for yourself what should be done?  But whoever is 
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so stubborn in her thinking will also be the same with regard to her will.  But can she be corrected 

about this?  If she judges the actions of others, as you say, she must be taught not to do it any longer 

and to judge herself and not others.  And if she is keen in recognizing what is right for others and not 

herself, what should you do in that case?  These are the miseries of the human spirit, which sees what 

is right for others rather than for oneself.  The Superior and the Mistress have an obligation to this 

Sister concerning what she is keen to remark about what the others ought to be doing.  In all of this, 

she must be instructed to correct herself. Teach her that in reading the Rule and the Constitutions 
she will discover what concerns her alone, for she must be the one to change her heart. 

 You say that if the Superior and Mistress say nothing about these persons in Chapter but have 

remarked many times about the lack of promptitude in obedience or some other observance, should 

that be a reason for not giving them your vote?  My dear Daughter, we must walk simply in this case 

and do what your conscience tells you.  Certainly, even though these are little things in themselves, we 

must not for that reason stop doing them with great care and affection, for nothing is small in religious 

life.  Those who despise the small observances will eventually do the same with the greater ones 

(n29).  We must consider whether this Sister wants to change her ways.  These small things, because 

they seem to her to be only small things, will make her incorrigible.  That would be too bad.  Oh, my 

dear Daughter, you are now asking whether some tests might be made on the Novices (v56) so that 

the Professed, all the Professed there, would not have much difficulty in supporting them?  

Truthfully, a Professed Sister ought not in trying to test the patience of a Novice spend a whole 

recreation trying to bait her.  However, it would be all right to ask the Superior's permission to test 

them.  It is always better to do things through obedience than through our own will; for there would 

be a danger that by wanting to mortify others you might not remember that you should be mortifying 

yourself. 

 Now you ask whether, when there is some proof that the parents of a young woman have 

persuaded her to enter a religious community, she ought not to be able to be examined about that?  

That could be done.  But even if her father and mother would have persuaded her to become a 

religious, her vocation would not lack goodness because, as we have said, God often uses these means 

to draw his creatures to himself.  Even if a vocation would not be good in the beginning, God can 

make it so.  However, what we ought to know about this young woman is whether she has goodwill 

about living in perfect obedience and submission in the community. 

 Now you ask, my dear Daughter, if you ought to consider whether you should give your vote 

to a person who is not cheerful or who does not act the same way toward all the Sisters but shows a 

preference for one rather than another?  Do you see, you must not be so strict about all these things, 

for this "prefering" is the last part of our renunciation.  It takes time before a person can arrive at this 

point of not having a preference of one Sister over another and that these affections be so put to 

death that they do not surface (v57).  The great Saint Paula, holy as she was, loved her husband and 

children so much that at their deaths she wept so much that she thought she would die of grief.  Her 

inclination to love was so great that bound her to them.  This did not prevent her from becoming a 

great saint or of being resigned to the will of God in this as in everything else. 

 You want to know whether you can speak to the Superior about the women whom the Sisters 

do not really know.  This is done at Chapter, but it could be done someplace else.  What are you 
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asking, my Daughter?  If the opinion of the other Sisters is just the opposite of yours and if you have 

an inspiration to mention something that you know to be advantageous to this Sister, must you 

mention it?  Certainly!  Even though the feelings of the others might be different from yours and only 

you have this opinion, it might help the others to resolve what they ought to do.  The Holy Spirit 

dwells in the community and even with the variety of opinions, there will be a resolution to do what 

the community judges to be the most likely to redound to the Spirit's glory.  With reference to the 

desire you have that the others vote as you do, this must be disregarded and rejected like any other 

(v58).  But to say among the Sisters:  "I even gave my vote to this Sister and I would give it even if the 

others would not give her theirs, or I would not give her my vote and I would do it even if the others 

would give her theirs," this must never be said or done.  You fear that in speaking your mind, which is 

different from all the others, you may be mistaken in your judgment.  Pardon me, my dear Daughter, 

that is not good judgment in this case.  We must say simply and truthfully what God inspires us to say 

(v59).   

 Now you ask, my Daughter, whether when a Sister is ordered to do something by another 

Sister she replies that it is too difficult to do it and to observe such a point of the Constitutions.  Do 

you think that because of that she should stop observing or doing it?  For it is no big thing to have 

difficulties as long as she does not stop doing what one must do.  Sometimes these difficulties are 

exaggerated concerning what can be easily done.  This is why we must not pay attention to what one 

says, but to what one does.   

 My Daughter, you say that you know religious who have asked several times for their clothes 

so as to leave the community.  They say that they cannot follow such a vocation, but the clothes are 

not given them immediately.  They are kept waiting until the tenth month of their Novitiate before 

receiving them.  Then they are either dismissed or, if the desire passes, they remain.  That is all very 

well and good, but I would not keep them by force when they want to leave before that time.  I would 

not prescribe any time for dismissing them.  I would in fact want them to have a little patience to see if 

the dislike passes away.  It is true that in such a case it is difficult to discern the state of their hearts and 

you are right, my dear Daughter, (to ask) that their profession be delayed.  Yes, that can be done in 

order to know them better (v60). 

 Undoubtedly, you must give special consideration to a person who is seen to do things when 

the Superior or Mistress is around.  Even though she has a good intention, still she must learn to 

purify her intention.  Sometimes it is good to do something for our Superiors' sakes, and afterward 

one can learn to do it freely for God.  Speaking of this, I will tell you about a good woman who came 

to me the other day resolved never to forgive someone who had offended her.  After much 

resistance, I persuaded her to do it and she told me she would do it for love of me and not for the 

love of God.  I had great difficulty in making her change her motivation.  Now, those who you say are 

eye-servants and who do more for one Superior than another are doing the same.  They would do 

well to see that by doing what they do they are doing it for creatures and not for God.  For if they 

would do it for God, every Superior would be equal.  Never mind!  One day their intention may be 

purified. 

 You ask further whether a woman who is deaf or who has some other disability can be 

received.  This is what I have just spoken about.  I would never consider bodily disabilities unless they 
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are extremely serious.  Sometimes, deafness can make such a person incapable of correction, 

because it is difficult for her to make amends inasmuch as she doesn't understand what her fault is!  

For the rest, I would scarcely pay any attention to them.  My dear Daughter, haven't I already spoken 

about what if all the world became religious, who would take care of them?  So you say:  "If we only 

take in sickly persons, who would care for them?"  We must not be so cautious, for God will call the 

strong to help the weak. 

 Well, my dear Daughter, if this Sister would be too prone to speak through trying to please or 

flatter, we must forgive her and teach her not to do it any longer, if it is possible.  You see, it takes 

time to mortify our passions and feelings.  With regard to these failings, we must act in the same way 

we act in Confession.  Once there was a man who came to confess to me.  He accused himself of 

blasphemy by using the name of God two hundred times.  I told him several things that he ought to 

do for his amendment:  I saw in him plenty of good will to amend his life; I gave him absolution in 

light of this.  If he would come back and tell me:  "I accuse myself of blaspheming the name of God a 

hundred times," certainly, I would give him absolution, for I would clearly see his purpose of 

amendment and because of that I could judge that he did not want to be incorrigible.  The same thing 

applies to the Sisters when their purpose of amendment is clearly seen.  Even though they do not stop 

committing faults, they must not be rejected, for through amendment they give evidence that they do 

not want to be considered incorrigible (v61).   

 You now ask about the case of a young woman who has scarcely any good qualities and who, 

in addition, would almost always be in the infirmary.  Should you hesitate in giving her your vote, for 

while always being sick, the state of her spirit cannot be discerned because she is always sick.  I would 

answer that if she does not have the qualities needed for her vocation, without doubt you are right to 

hesitate.  But as regards her bodily disabilities, I would not give them much consideration if they are 

such that they do not prevent her from observing the Rule.  And about the difficulty of knowing her 

disposition, certainly the character and the state of the spirit of a person who is sick are better known 

than in any other case.  The sickness is a continual test (v62). 

 We must draw this to a close, for it is getting late.  My prayer to God is that he bless you and 

that he bring your desires to fulfillment and give you his holy peace.  Amen. 
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    VARIANTSVARIANTSVARIANTSVARIANTS 

 

1. E1629.  The Seventeenth Conference, in which it is asked how and for what motive we ought 
to give our vote to those who desire to be admitted to Profession, and to those who are to be 
received into the Novitiate. 

 E1933.  The Eighteenth Conference, concerning what ought to be done in casting votes for 
the reception of the habit or the profession of Sisters. 

 

2. E1629.  The Beginning of the Conference.  "Two things are required in order to give your 

vote fittingly to such persons.  The first is that it should be given to those who are truly called 

by God; the second is that they should have the qualities necessary for our way of living.  

With regard to the first point...." 

 

3. E1933.  "...Christianity" and skip to "...nor even...." 

 

4. E1629.  "...to Christianity nor even about those of which the Gospel says that many are called 

but few are chosen.  For God who wants to give all of us eternal life offers them all the means 

to be able to arrive there and, hence, he calls them to Christianity and has chosen those who 

respond to this vocation following the attraction of God; however, the number of those who 

arrive there are very small in comparison with those who are called. 

 "But speaking more specifically about a religious vocation, I say that many are in fact called by 

God to religious life but there are a few in it who hold onto and conserve their vocation.  

They begin well but they are not faithful in corresponding to this grace.  So they do not 

persevere in the practice of what can conserve their vocation and make it stronger and more 

assured.  There are others who are not even called.  Nevertheless, they come and their 

vocation is made into a good one and accepted by God.  We also see that some come to 

religious life because of irritation and weariness.  Even though it seems that these vocations 

might not be good, nevertheless it has happened that some have come in this way and have 

been very successful in serving God.  Others have been...." 

 

 5. E1933.  "...nevertheless, there are still a few of the chosen, i.e., there are a few of them who 

hold on...." 

 

 6. E1629.  "...physical beauty and although these motives are not good in themselves, 

nevertheless God...." 

 

 7. E1629.  "...such persons.  In a word, the ways of God are incomprehensible, and his 

judgments unsearchable and admirable in the variety of vocations and the means which God 

uses to call his creatures to his service.  All of these means should be honored and revered. 

 In this great variety of vocations, it happens that it is a very difficult thing..." 
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 8. E1933.  "...fooled?  Oh, certainly, it is true that there is no matter of greater importance than 

this which is also a difficult one, nevertheless it is not so great...." 

 

 9. E1933.  "...to serve God in the way and place where God calls one, I do not mean...." 

 

10. E1629.  "...one day is never the same as another."  The text skips down to "We must not then 

judge the strength and constancy...." 

 

11. E1629.  "...emotions and feelings, the will remains strong to the point of not leaving behind 

the good that it has embraced even though she feels the disgust and coldness in the love of 

some virtue, she doesn't on that account stop...." 

 

12. E1629.  "...the means that are marked out for acquiring it."  It then skips to "...suchwise that...." 

 

13. E1629.  "...but also for aspirants who are in the world for whom we certainly ought to care, 

helping them with their good intentions.  When...." 

 

14. E1629.  "...last, it makes me believe that it was not a good inspiration."  The text resumes at 

the beginning of the next paragraph.   

 

15. E1629.  "...with these moods encouraging them to stand firm with these ups and downs.  Pay 

no attention to them, I tell them."  The text then skips to the last part of the sentence "...didn't 

you feel...." 

 

16. E1629.  "...by calling his servants and using them in his service."  The text skips down to the 

beginning of the next paragraph, which begins: "He sometimes uses preaching, at other times 

the reading of good books.  Some have been called by saying yes to the sacred words...." 

 

17. E1933.  "...through the lips of preachers."  The text skips down to: "It is true that one uses this 

means more than any other for the conversion of heretics and the unbaptized and many have 

been touched by preachers, not only in becoming Christians but also in being called by God 

to specific vocations." 

 

18. E1629.  The text does not contain the following two examples of Saint Anthony and Saint 

Ignatius.  It picks up with: "There are some who have been called by weariness, disabilities 

and sorrows...." 

 

19. E1933 adds "How many have been called by God through the reading of good books?  It is 

really innumerable you know...."   
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20. E1933.  "I have told some religious how many persons have been touched by God to leave 

the world by reading this book.  I myself have spoken to many who have assured me that they 

have received their vocation by reading it. 

 "No doubt, you have read the Life of the Blessed Father Ignatius of Loyola, Founder and first 

Father of the Jesuits. He was touched by God by reading good books.  He was a gentleman 

from a good family, a good soldier, brave in the eyes of the world.  The beginning of his 

conversion took place through a personal misfortune.  He was felled by a gunshot wound in 

his thigh suchwise that he had to be carried to his lodgings in order to dress the wound.  

Having been laid up for a long time so that the wound would heal, he asked for some books 

on warfare to pass the time.  However, he was brought the Flowers of the Saints, not the one 

written by Father Ribadeneira, for he had not been born yet, but other Flowers which existed 

then.  On reading them, he was touched so much so that he left everything and decided to be 

a soldier of Jesus Christ.  His resolve was so effective that he did not rest until he had carried 

it out and he became a great servant of God. 

 "There are others who have been touched by misfortunes and disasters that had happened to 

them that have made them despise the world because it has mocked them or deceived them. 

 They were offended by such an affront and irritation and left the world in disgust.  Our 

Lord...." 

 

21. E1629.  "...well-dressed, was trying in every which way to please the ladies he was flirting with.  

And as he faced them, his horse threw him into a mud-puddle which he had to climb out 

of...." 

 

22. E1629.  "There are in fact others whose motives were even worse than this.  I learned from a 

reliable source that a gentleman of our time, brave..." 

 

23. E1629.  "...to withdraw him from the world, change his bad intention to a good one.  And he 

who thought to entrap others was himself entrapped, for he had only stayed with these good 

religious a few days before he was totally changed.  He persevered faithfully in his vocation 

and became...." 

 

24. E1629.  "...a great servant of God."  This edition omits the next paragraph. 

 

25. E1629.  "...brought there by their parents who when they are lame, one-eyed or otherwise 

afflicted children, leave them in a corner by the chimney, saying:  This child will be of no use 

to the world, we must send him to religious life, we must get some benefice for him, that 

will..." 

 

26. E1629.  "...at home."  This text then skips the next sentence and resumes with:  "The 

children...." 
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27. E1629.  "...a place in the world."  This text omits the remainder of this sentence and resumes 

with:  "But God often...." 

 

28. E1629.  "...for such a work.  Ordinarily, divine providence makes beautiful masterpieces out 

of this twisted and perverted intention, thus he brings...." 

 

29. E1629.  "...with his own lips."  The text skips down to:  "How did it happen...." 

 

30. E1629.  "...laying hold of them and using them for his own profit, he abused and 

rejected them and by so doing, he was lost...." 

 

31. E1629.  "...he binds himself thereby to furnish the person with all the helps necessary to 

become perfect in one's vocation."  The text resumes at the beginning of the next paragraph. 

 

32. E1933.  "...his prudence and foresight demand that he obtain arms for his soldiers; how would 

it look if he would send them to fight without arms?  But if he would not do that, he would be 

charged...." 

 

33. E1629.  "...just as a great king in calling up his troops in order to wage war is bound out of 

prudence and foresight to arm them with weapons.  For what would be thought if he would 

send them to fight without weapons?  If he did not do it, he would be labeled as greatly 

imprudent.  Now, the divine Majesty does not fail...." 

 

34. E1933 adds:  "If such a prince would be found who was not thoughtful enough to think about 

weapons and munitions which are necessary for such an undertaking, he would be 

immediately judged worthy of ridicule."  It then resumes with the next paragraph.   

 

35. E1629.  "...suchwise that we must never think that there could ever be a failure on his part 

when we do not do well.  In fact, his graciousness is so great that he gives these means to those 

to whom he has not promised them and to those whom he is not bound to, for he has not 

called them.  Observe also that when I say that God is obliged to give to those he has called all 

the means required to become perfect in their vocation, I am not saying that he gives them all 

at once and at the moment they enter religious life.  Oh, No!  We must not think that by 

entering religious life we are perfect immediately.  It is sufficient that we come to aim for 

perfection and to lay hold of all the means to become perfect.  To do this, we must have a 

firm and constant will about which we have spoken, to lay hold of all the means required to 

become perfect in the vocation to which one has been called." 

 The text picks up three paragraphs later with:  "Just as the judgments of God are hidden...." 

 

36. E1933.  "...like the lepers of Saint Bridget.  We must never think that by entering religious life 

we are immediately perfect, for I have already said many times that we do not come already 
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perfect to religious life but to tend toward perfection and this congregation.  And our 

community no more than all the other communities...." 

 

37. E1629.  "...of giving her your vote.  For if she wants to receive the helps that Our Lord will 

infallibly give her, she will persevere.  But if after some years, she ceases to persevere and so 

loses her vocation, you are not responsible for that, it is her own fault.  So much for the first 

part about recognizing true vocations. 

 "With reference to the second, which is to know the qualifications..." 

 

38. E1629.  "...and in fact one ought not give too much consideration, it seems to me.  I say this..." 

 E.1933.  "...ought not do it but yes even though it seems to me that one shouldn't be too 

concerned with it.  I am speaking...." 

 

39. E1629.  "...If this kind of person always presented herself, must we always accept them?  All 

of them?" 

 E1933.  "...that they would always have the qualities of mind which are necessary in this 

vocation.  I would give no consideration about their bodily infirmities.  Yes, but if every...." 

 

40. E1629.  "...the strong necessary to help them.  When sick persons present themselves, say:  

'God be praised!'  When the strong come, so much the better!  In fact bodily illnesses...." 

 

41. E1629.  "...habits and the passions that they have are clearly seen.  But all that ought not 

prevent their admission to the Novitiate, provided that they have...." 

 

42. E1629.  Add:  "We must not, therefore, refuse to receive into the Novitiate women who have 

many bad habits, an unrefined and uncouth manner and evidently strong passions, provided 

that they want to be healed.  In fact in order to receive a person into the Novitiate, nothing 

need be known except that she is of good will and is firm and resolved to accept those things 

needed for her cure and to live in great submission.  Having that, I would give her my vote.  

And this, it seems to me, is all I want to say on the second reception. 

 As for the third, it is a matter of great import to receive a person into first profession.  For 

this, it seems to me that three things ought to be observed.  The first...." 

 

43. E1933.  "...my vote.  And this, it seems to me, is all that I want to say on the second 

reception...." 

 

44. E1629.  "...I have already said, but in mind and heart.  I mean that they should have a heart 

well disposed to live...." 

 

45. E1629.  "...and the grace of God to make this change."  The text then skips down to:  "This 

will undoubtedly happen...." 
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46. E1629.  "...for their cure.  When I speak about a good mind, I mean a well balanced and a 

very sensible one, one who stands midway between the extremes of the lofty and the sublime, 

for such minds always do a great deal...." 

 

47. E1629.  "...suffered and profited from the medicines given to her, whether she has found 

value.... 

 E1933."...whether she has suffered patiently and profited much from the medicines given her 

and necessary to heal her sickness, whether she attempted to suffer patiently and has 

merited...." 

 

48. E1629.  "...give her your vote.  And though this notwithstanding, she still commits faults, even 

serious ones, you must not, therefore, refuse her your vote.  For even though during her year 

of Novitiate she ought to...." 

 

49. E1629.  The text skips down to:  "Faults as have been mentioned...." 

 

50. E1629.  "...healed?  If not, she ought to be dismissed."  The next sentence is missing.  "It is not 

known, you say...." 

 

51. E1933.  "...she must be rejected because it is plainly evident that her fault does not flow from a 

lack of judgment...." 

 

52. E1629.  "...With regards to indulgence, either of mind or body, it is one of the greatest 

possible hindrances in religious life.  The greatest care must be taken not to receive those who 

are deeply affected by it because they do not desire to be cured and they refuse to use what 

can be given to heal them. 

 "I have been asked secondly what ought to be...." 

 

53. E1629.  "...must leave.  Nevertheless, you ought to consider that this can happen either as a 

simple temptation or trial.  This can be known...." 

 

54. E1629.  "...in a bad state and, as it were, without help.  She must be dismissed."  The 1629 

edition does not include the next five paragraphs.  It resumes with:  "Thirdly, it has been 

asked whether it must be considered...." 

 

55. E1933.  "...my dear Daughter, that she thinks that everything she does is so great that it seems 

that she would not do anything else she was told to do.  If she wants to be holy...." 

 

56. E1933.  "...novices, by telling them something which would in fact mortify them that the 

professed themselves all...." 
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57. E1629.  "...do not surface.  In this as in every other thing, you must observe whether this Sister 

is incapable of correction." 

 "Then, you will say, supposing the feeling...."  (This is the second sentence of the next 

paragraph.) 

 

58. E1629.  "...despised and rejected like any other temptation."  This text then resumes five 

paragraphs later, with the last sentence:  "But you must never show your preferences or your 

dislikes in these matters among the Sisters. 

 "Finally, with regard to all the imperfections the Sisters bring with them from the world, one 

ought to follow this rule:  when it is seen...." 

 

59. E1933.  "What are you saying, my dear Daughter?  I cannot hear you?  The children are 

making so much noise outside in the street that I cannot hear you.  Are you saying...." 

 

60. E1933.  "You ask whether some consideration ought to be given when one perceives that 

there are some Sisters who do their work so the Superior or the Mistress can see them.  They 

can have a good purpose in mind, but one ought to learn...." 

 

61. E1629.  "The End of the Seventeenth Conference." 

 

62. E1933.  "...continual test.  Have you anything else to say?  What time is it?  Have you said 

night prayer?  When do you want to say it?  Go now, for I am afraid of breaking the Rule.  

My dear Daughters, I ask the Lord to bless you.  May God give you his holy peace!  Amen!" 


